The recent upsurge of Islamic revivalism that has swept through the Muslim world has added more to the latter's problems than it has provided solutions to those already existing. The problems it created, and in fact the nature and origins of the revivalist movement itself, have varied from country to country depending on political, economic, and social conditions. This article intends to examine the shape of Islamic revivalism and its consequences in two countries, Sri Lanka and Malaysia, which offer several contrasting structural differences.
The Environment-A Contrast
In terms of its economic resources and per capita GNP, Sri Lanka is one of the poorer nations in the contemporary Third World. With tea as its major export, accounting for more than 50% of the export revenue; without any significant mineral or oil deposits; and with a total population of nearly 15 million people, increasing annually at the rate of about 2%, the island's economy is in dire straits. The World Bank estimates Sri Lanka's per capita GNP for 1981 at $230, and according to another survey the country ranks 116th of 145 countries in terms of per capita GNP.' If the current inflation rate of 45% and the unemployment rate of 15% are added to this gloomy picture, Sri Lanka's economic difficulties become clearly evident. There is yet another difference between the two groups with regard to religion that plays a crucial role in the revivalist movement. While the sources of religious inspiration and influence in Malaysia come mostly from the Arab Middle East and neighboring Indonesia, and least of all from the Indian subcontinent, the order is reversed for Sri Lanka, which receives most of its inspiration from neighboring South India, a modicum from the Middle East, and none at all from Indonesia. In other words, a ruling religion in the Middle East and Indonesia interacts with a ruling religion in Malaysia, and a subject religion in India interacts with a subject religion in Sri Lanka. Naturally, the force of that interaction has to be different in the two countries.
There is also a political difference that determines the shape of Islamic revivalism between the two countries. Since the Muslims in Sri Lanka are a minority scattered over all parts of the island, there is less possibility of that community organizing itself into a single political group to fight for its rights or for a particular share of the country's economic cake. The fact that there has been no Muslim political party in Sri Lanka illustrates this argument. The strategy the community has adopted so far has been to join hands with the majority parties to try to win concessions from whichever government comes to power. They live more by their privileges than by their rights. The position is reversed in Malaysia. The Malays, according to Mohamad Mahathir, the present Prime Minister, are the "definitive people," and "if citizenship is conferred on races other than Malays, it is because Malays consent to this. That consent is conditional."3 Thus, having established Islam as the state religion and having defined the Malays/Muslims as the only definitive people, one cannot then stop a group of Muslims from entering the political arena with the sole intention of shaping the society's political and economic structure on religious principles.
Finally, the difference between temperament and character of the two groups of Muslims should not be ignored in discussing environmental factors. In Sri Lanka the Muslims are noted for their entrepreneurship and hard work, and are considered to be the most business-minded community in the country. Consequently, they prefer a free-market capitalist economy to one that is state controlled or socialistic. This explains their traditional support to the ruling United National Party, which believes in the superiority of the capitalist system and uses all its endeavors to implement it. In Malaysia, on the other hand, the Malays are considered to be less enterprising, and therefore economically retarded and far behind the other races in terms of economic achievements (Mahathir attributes this to the Malay ethnic trait4). This means that in a free enterprise system the Muslims stand to lose in Malaysia. Even though the Malaysian government publicly announces its commitment to free enterprise, in practice it adopts a mixed economic model in which an increasing role is reserved to the state.
Thus the recent revivalist movements in Sri Lanka and Malaysia have emerged in the context of two contrasting political, economic, and socio-cultural environments. In the former it was a movement within a minority community without organized political parties, living in a poor economy with a strong preference for operating under a capitalist economic framework; whereas in the latter, it is a movement within the ruling community, politically organized into several groupings and living in a rich economy but within a state-controlled structure. These environmental factors play a crucial role in shaping the character of the revivalist movement in both countries.
The Nature of the Islamic Revivalism: A General Picture
The Islamic revival that ushered in the 1970s was a combined product of three events of great significance: the partial victory of Egypt in the 1973 war with Israel, the formation of the Organization of Petroleum Exporting Countries (OPEC) with its Arab members forming a subgroup (OAPEC), and the success of the Iranian revolution in 1979. All of these events contained in common an element of aggression. Nevertheless, the revivalist movement that emerged out of them developed into two contrasting types, the iman-centered and the umma-centered movements, each in turn taking either a radical or a moderate image depending on the particular socio-political environment in which it operated.
The ideal of the iman-centered movement is simply the selfpurification of the Muslims both spiritually and temporally so as to build up a stronger iman or faith. According to this view, the summation of all purified souls will lead to a purified society. This approach to social change is akin to the philosophy of the Benthamites who also believed that the greatest happiness of the greatest number could be achieved In contrast, the ideal of the umma-centered movement is not only the self-purification of Muslims as individuals but also the purification of the society as an organized unit and of its supreme organ, the state. The organizational transformation should go hand in hand with individual change rather than the other way round. According to this view, an inappropriate or unislamic environment is an impediment to the development of a strong iman. This philosophy thus leads naturally to organized action to change the environment. Islam in the hands of this group becomes a serious socioeconomic alternative to the Western and Marxist development strategies. The activities of the umma-centered group turn out to be political in nature, and they do not necessarily confine themselves to peaceful changes through parliamentary tactics, but even extend their strategy to include the violent overthrow of existing regimes. To these radicals the end justifies the means.
Even though both groups derive their ideological strength and arguments from the holy scriptures, depending on how one interprets their content, on the Muslim international front the sympathies and support for their cause come from different groups of countries and organizations. Generally speaking, Libya, Iran, Syria, and the PLO support the umma-centered movement, while Saudi Arabia, the Emirates, and the Rabita (an organization funded mainly by Saudi Arabia that functions to propagate the message of Islam throughout the world) support the iman-centered. While the type of support to both groups takes the form of finance, educational scholarships, and technological equipment, support to the umma-centered groups goes as far as including armaments.
The Revivalist Movement in Sri Lanka
Islamic revivalism in Sri Lanka requires a definition. Historically, one can speak of a Muslim revivalist movement in that country as far back as the closing decades of the nineteenth century. In fact it was that movement that was partly responsible for the first major racial riot in Sri Lanka in 1915. Although that particular episode has long been forgotten, the Muslim community in Sri Lanka has continued to preserve the essence of that revivalist movement-namely, the desire to safeguard the religious and cultural identity of Muslims. The international events of the 1970s discussed in the preceding section therefore did not initiate a new revivalist movement in Sri Lanka; instead, it added a fresh momentum to the already existing religious awareness of the Muslim community and made religion its permanent preoccupation. It is the nature of this preoccupation and the problems arising out of it that is termed the revivalist movement in Sri Lanka.
Constrained by the smallness of their number and their scattered settlements, the Muslims of Sri Lanka realize that any endeavor to transform the entire Sri Lankan society into the Islamic ideal is a utopian dream. Naturally, therefore, the revivalist movement is of a conservative nature. All that they can hope to achieve is to make the Muslims live a true Islamic life and to win occasionally through spiritual persuasion some new converts to the faith. The tabligh movement, which has its headquarters in New Delhi, has been very active in the country since the "the role that Islam should play in the country, the sovereignty of the Malay rulers, the guarantee of bumiputra political powers in the constitution and the need to replace the current Western-oriented judicial system with Islamic laws." 13 Asri, in his introduction, described the manifesto as "our struggle, which spelt out a heavy responsibility to save our religion, nation and country from falling into the canyon of destruction and from breaking into pieces on deadly rocks. "'4 Of these four groups, the first two are overtly fanatical in their spiritual convictions, and they seem to attach only secondary importance to more mundane affairs of life. They are religious zealots with a crusading spirit.
But the latter two are a mixture of religion and politics. There are a number of other dakwah groups that may fall under either category, but a discussion of them will only add details and therefore can be omitted. turn the people's attention away from this life towards the hereafter, particularly at a time when they should work harder to achieve government-set targets, it will eventuate in a backward turn to pre-1969 days. This view has been expresed publicly by government authorities.
Hussain Onn, the former Prime Minister, said in describing these backward-looking revivalists that Islam has been "misinterpreted and exploited by ill-informed, misguided and unscrupulous people."19 While Mahathir is calling on the Malays to look East to Taiwan, South Korea, and Singapore,20 the revivalists are teaching them to look towards the heaven and the sky. Naturally, the government is viewing this brand of religious revivalism as unpatriotic and as a force for sabotage. by the United Malay National Organization (UMNO). "This five year term will give us more chances for a bigger come back," said Asri. "We should not look at PAS as a former ruling party, but as an underdog which within a short period should be able to play the role of a healthy opposition. The battle has just begun."'21
The PAS fights its election on the platform of religion and culture.
Realizing the potential appeal that religion will have for voters, the UMNO is forced to counter the PAS propaganda with an equally religious-oriented campaign. The UMNO leaders had to prove to the public that the PAS accusation that its members are unislamic is totally false. One way of doing this is to show publicly an increasing interest in religion. Hussain Onn aptly summed up the government's dilemma in the following words: "You may wonder why we spend so much money on Islam. You may think it is a waste of money. If we don't we face two major problems. First, Party Islam will get at us. The party will, and does claim we are not religious and the people will lose faith. Second, we have to strengthen the faith of the people, which is another way to fight against ABIM will continue is anyone's guess. But it is reasonable to predict that any disenchantment between the two will enhance the popularity of PAS, the other fundamentalist political group.
Apart from internal political and ethnic problems, there is also an external factor that makes revivalism in Malaysia a sensitive issue. This point raises an interesting contrast between the situation in Sri Lanka and that in Malaysia. Throughout history Sri Lanka has been at the receiving end of events happening outside its shores. It responds to the challenges and shocks generated from outside, rather than producing any from inside. Its proximity to India, its small size, and the relative insignificance of its economy to the outside world may have determined this one-way Table 1 .
Depending on the strength of the Muslim population in the society (i.e., whether they are a ruling group or a subject group), the fortunes of each of the revivalist categories will vary. In both types of societies, the first category of revivalism will not be tolerated. Lanka where the Muslims are a minority, but that is not necessarily so.
Even in a Muslim majority country, if an organized movement can consciously and successfully divert the attention of the masses away from the affairs of this world and towards those of the "other world," then at least from the point of view of the interests of the ruling classes that movement will be performing a worthy function. It will be interesting to examine this hypothesis in the context of the state's attitude towards religion in countries such as Saudi Arabia and Pakistan. However, if the government in power is genuinely interested in improving the economic and social well-being of its people, as appears to be the case in Malaysia, iman-centered revivalism, even if it is moderate, will not be encouraged.
At best it will be left to survive on its own.
Unlike the iman-centered group, umma-centered revivalism creates political problems within and outside a country. It was the radical version of the latter that overthrew the Shah's regime in Iran and destabilized the international political status quo in that region. Similarly, a victory in the future of an umma-centered radical Islamic party in Malaysia (or Indonesia) will not only upset the internal class structure of the society but also the international political power balance in Southeast Asia. Islamic revivalism is therefore a source of conflict in this region. The UMNO and the PAS, and the Golkar and the PPP, all reflect the different sides of this conflict and not its ultimate solution.
